the 16th and 17th centuries, mystical theology and theosophy created new spiritual or spiritualist concepts and the lexical and visual imagery to express them. These new icons generated from a new logos formed a mystical symbolism or a conceptual language system expressive of religious experience. The symbols of the Tree of Life, the Book of Life, or the School of Knowledge (Wisdom) were incorporated in an iconography determined by a mystical theological and Christian theosophical epistemology fed in turn by chiliast, astrological, alchemical, Hermetic and Christian magical-kabbalist traditions. Whereas chiliasm was concerned with contemporary socio-political concerns of conflict and war as mirrored in the Book of the Apocalypse, the other disciplines sought to express private philosophical, religious and mystical experience. Ideas about the reformed school of universal wisdom and its teachings from the Book of Nature (astrology, alchemy, natural philosophy) as well as from the Book of Grace (mystical theology, Revelation of Christ) were associated with early modern Protestant Dissent. Valentin Weigel (1533-1588),3 besides Luther one of the most important reforming theologians, came to be regarded as a heretic because his speculative thought was seen to be based on heterodox biblical symbolism and conceptual imagery.
None of the theologians could easily conceive of an interpretation of the biblical creation story other than the historical one. The first Lutheran theologian to write about the story of creation combining theology, typology and Paracelsian natural philosophy was Valentin Weigel.4 While remaining true to the Lutheran orthodox interpretation, Weigel's epistemology concentrated on the process of reading, on the workings of the individual mind, and on the right motivation for the believer to read the Bible for his personal salvation. To Weigel, spiritual understanding essentially was a response to divine inspiration; the Bible should not be the theologian's or humanist philologist's object of textual study. Weigel's stance was nevertheless pedagogical: books still needed to be written because of the Fall: man is limited of necessity and no longer able to live his life at a purely spiritual level; if he were, he would know that the right Book is innermost in man and is God himself.5 Moving from the literalist to an increasingly symbolical approach, Weigel introduced (Paracelsian and Cusan) concepts such as the threefold world, the threefold man (body, soul, spirit),
